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Editorial

Hassan Sa‘idi”

The history of human thought attests to the fact that throughout the course of their existence, human
beings have held beliefs in various matters. Yet one of the most fundamental questions that has occupied
humanity since ancient times is the question of the origin and validity of these beliefs. Hence the
following questions arise: Do these beliefs have a human source — such as the emotional, imaginative,
and rational dimensions — in which case attention must be paid to the internal factors influencing the
various domains of human existence — or do they have a metaphysical, trans-human source whose
origin must be sought in metaphysics? Are all these beliefs on the same level in terms of their validity?
What can be said about religion, which belongs to this set of beliefs? What is its origin?

Different people, working from different foundations, have offered different answers to these questions.
Sigmund Freud, with physicalist foundations and a psychological approach, reduced the emergence of
religion to a human phenomenon rooted in the emotional dimension of humanity. This theory has since
been evaluated from numerous angles. The contemporary Muslim philosopher Ayatollah ‘Abdollah
Javadi Amoli has deemed Freud's arguments insufficient in certain respects. He holds that the primary
cause of the inclination toward religion is the divine fitrah (innate disposition), which resides within the
existential structure of the human being and is a permanent matter, not a temporary or transient one. In
Javadi Amoli's view, the origin of religion's emergence is the will of God, the cause of the inclination
toward it is human fitrah, and the cause of the necessity of that inclination lies in humanity's basic and
enduring needs.

Having accepted the metaphysical origin of religion, the question we then face is how religious teachings
are transmitted to human beings. In the theological view, the mechanism of this transmission is divine
revelation (wahy). Although the term "wahy," in Islamic theology, has been understood within the
framework of the legislative revelation given to prophets, the Holy Qur'an also employs this term with
reference to beings other than prophets and other creatures. This raises the following questions: Are
these usages merely homonymous, or, in this conceptual expansion, is there a semantic correspondence
and a shared aspect among all the instances in which "wahy" is used — a semantic core such as
swiftness," and "concealment"? Although transcendent theosophy (al-hikmah al-

"conveying meaning,
muta‘aliyah), through its graded (tashkiki) account of consciousness, explains the meaning of verses
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concerning the glorification (tasbih), speech, and resurrection of created beings as "the swift and hidden
conveyance of meaning, or a command suited to the recipient's ontological rank" — what is its relation
to legislative revelation, and, on this view, what would be the epistemic authority of prophetic revelation?
What is the nature of the relationship between the Creator and the created, expressed in the revealed
verses of the Qur'an such as "and He is with you wherever you are" (Qur'an 57:4), which is interpreted
as "divine companionship" or God's accompanying presence with humanity? Is there an ontological
correspondence and affinity between the human being and God that allows this accompanying presence
to occur? Is this "companionship” of the nature of knowledge and awareness, or of the nature of
ontological realization and correspondence? If it is of the type of ontological affinity and
correspondence, does God indwell within created beings?

Such questions have drawn the attention of scholars in Islamic mysticism (‘irfan) as well as in Sadrian
transcendent theosophy in the interpretation of Qur'anic verses, and have been examined and scrutinized.
Likewise, the influence of theoretical foundations on behavioral domains, in the broad sense — including
their influence in the field of education — has been a matter of concern for researchers across various
social spheres. In this regard, we face questions such as: What relationship do philosophical foundations,
particularly Islamic philosophy, have with the field of teaching, learning, and academic assessment?
What do the evidence and arguments in this regard indicate? Does process-based assessment grounded
in philosophical foundations give rise to a second-order cognition of the learning process? How is the
ontological union between the learner and the content of learning explained according to the foundations
of Islamic philosophy? How does this process take shape, and by what criterion is it assessed? Given
these philosophical foundations, how is the most suitable goal for learning — namely, stable/lasting
change — to be attained? The details of this idea, as well as the method of implementing academic
assessment, are examined in the course of this research.

Having addressed the theoretical foundations above, we now turn to a problem faced by contemporary
human beings: the crisis of meaning. This is one of the important issues in contemporary human life,
and rather than being a product of biological challenges, it is rooted in the rupture between individual
consciousness and ontological order. How does the human being confront this crisis? Should its remedy
be sought within the human being, or in factors external to the human being? Will turning to tranquilizers,
hallucinogenic substances, and the like, result in true peace? Will the peace derived from external factors
be lasting?

Many thinkers have conducted noteworthy research addressing this problem of contemporary humanity.
Baruch Spinoza, the rationalist thinker, within Judaism, and ‘Allamah Muhammad Husayn Tabataba'i,
within the sphere of Islam, have both attended to this important matter. Despite these two figures sharing
the view that it is necessary to move beyond "ignorance of one's own station," they proposed different
paths toward attaining meaning. Spinoza, in positing the necessity of immanence and the dissolution of
individuality into the "intellectual love of God," delineates a kind of static meaning based on accepting
the necessity governing nature, whereas ‘Allamah Tabataba'i, relying on the theory of graded unity
(wahdat-i tashkiki) and substantial motion (harakat-i jawhari), views the human being as continuously
in a state of becoming, and meaning as belonging to the genus of active perfection-seeking movement
toward the Absolute Truth. Hence, "active acceptance" functions, in ‘Allamah's thought, as the
underlying foundation for the passion of self-perfection and movement toward the encounter with God
(liga” Allah).

In this issue, the problem of soul and body is also addressed — a long-standing issue in the field of
philosophy, which has drawn the attention of many thinkers throughout different eras in the history of
human thought, including Avicenna and Descartes. This issue is also examined from the perspectives of
Ibn Hindu al-Razi (d. 420 AH) and Ibn Miskawayh.
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